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Enseignant-Chercheur a I’Université de Zinder au Niger. Maitre Assistant, Sociologue des religions, il est
présentement Directeur Général de 1’ Action Sociale au Ministére de la Population. Ses recherches sont axées
sur le lien entre Religion et politique, les questions identitaires en lien avec les croyances...Parmi ses
publications on retenir, « Islam et citoyenneté au Niger : 'imaginaire islamique dans la construction
nationale », et « Sainteté et solidarité au sein de la zawiya « Cheikh Youssouf de Zinder ou la dynamique
d’une sociabilité confrérique », publié a la Revue REMSES (revue en ligne)

Moussa Ibrahim pealyl gwge
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Director of Middle Eastern Studies Center (ORSAM) in Ankara, Professor of Political Sociology in Istanbul
University He is a political sociologist interested in studying Arab Affairs and Turkish-Arab relations. Dr.
Uysal graduated from the Middle Technical University's sociology department. He received his master's and
doctoral degree in the Southern Illinois University, USA. Previously he taught at the Dumlupinar and Marmara
Universities. Currently he is teaching in Istanbul University’s International Relations Department. Dr. Uysal
lived in Egypt as the AUC research fellow in 2010 and he has recently published a book on Turkey’s Image in
Egypt before and after the Revolution in Turkish. He has coordinated several Arap-Turkish Congresses of
Social Sciences (ATCOSS) since 2010 and wishes to advance academic cooperation among Turkey and the
Arab world. He follows the developments in Turkey and the Arab world and works to improve understanding
and cooperation at academic and social levels. He is the author of another book named Sociology of Social
Movements. Along with his native Turkish, he speaks English, Arabic and some French. He writes and
comments on Turkish and Middle Eastern affairs in national and international platforms including the
Academia and the media outlets such Aljazeera, BBC and Al-Arabia.

Ahmet Uysal Jlug o
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Full professor of Sociology and Sociology of Religion at the University of Padova (Italy). Former Director of

the Master on the Studies of European Islam and coordinator of the research group LABREL (Religious
Laboratory) at the Department of Philosophy, Sociology, Education and Applied Psychology (Padua
University). He served as Head of the Department of Sociology from 2004 to 2009, and as Director of the
Doctoral School in Sociology from 2004-2006. He was coordinator of the Social Sciences at the Galilean
School (Advanced Studies) of the Padua University. Directeur d’Etudes invité at the Ecole des Hautes Etudes
en Sciences Sociales in 1996 and 2000. General Secretary (1989-93) and President (2009-2011) of the
International Society for the Sociology of Religion (ISSR/SISR). He was also President of the Italian
Sociology of Religion Association. He is co-editor of the Annual Review of the Sociology of Religion and
member of the Editorial Committees of Religioni & Societa, Religiologiques, Horizontes Anthropologicos,
International Journal of Latina American Religions.
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Jan Jaap de (g ol> Og>
studied Arabic language and literature in the Netherlands. He studied in Cairo and visited Arab countries )

Ruiter
dozens of times. He published on Arabic, Islam, Muslims in Europe, populism and religion and democracy. He
is an active participant in the debate on Islam and society in the Netherlands. For more information,
publications, media appearances and the like see
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obtained his bachelor degree in Sociology at Istanbul University in 1998 and received a master degree at the
same department in 2000. Then he completed his Phd in sociology at the Free University of Berlin in 2007.
Prof. Dogan has been working as a stuff member at sociology department of Istanbul Commerce University.
He is interested in Turkish political thought, Islamism, German Sociology and Migrants in Europe and
published many articles about these topics.
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Chercheur a 'Université catholique de Lyon. Diplomé de droit, de science politique et d'are, il est docteur en
sociologie de I'Ecole des hautes études en sciences sociales. Il est I'auteur de nombreux articles et ouvrages
dont Le salafisme en question aux éditions Michalon (a paraitre en 2019).
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Aprés une licence de langue et civilisation arabes obtenue a I’Université de Strasbourg, Seydi Diamil Niane a
suivi un cursus de master d’études orientales dans le méme département ainsi qu’un master d’islamologie, droit
et gestion a la faculté de droit de la méme université. Sa theése de doctorat, soutenue a 1I’Université de
Strasbourg en septembre 2017, porte sur Le conflit idéologique entre le wahhabisme et la Tijaniyya au sud du
Sahara, le Sénégal étant son cas d’explication. En ce qui concerne sa bibliographie, Seydi Diamil Niane est
auteur de travaux scientifiques comme La voie d’intercession du Prophéte dans la poésie d’Elhadji Malick Sy
(L’Harmattan, 2016), Les représentations de I’Autre — Identités et altérité (L’Harmattan, 2017). Actuellement,
Seydi Diamil Niane est chargé de recherche a Timbuktu Institute.

ol Jsalys gsliw
Seydi Diamil Niane
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Stefan Hammer studiedlaw and oriental and Islamic studies at the University of Vienna and obtained his
habilitation in constitutional and administrative law as well as legal philosophy at the University of Vienna in
2004. His main areas of research are comparative and European constitutional law, political philosophy, human
rights and constitutionalism from an intercultural perspective. Professor Hammer has been teaching public law
since 1979 at the University of Vienna and has taught at the University of Dakar (Senegal), the University of
Kansas School of Law (USA), Pan-European University Bratislava (Slovakia), University Paris V (Paris mla (nadw Stefan Hammer
Descartes, France), Mekelle University School of Law (Ethiopia), and JSW School of Law (Bhutan). He has
directed various international research projects in comparative constitutionalism. Since 2009, he has acted as
Austrian head of delegation at the bilateral dialogue conference series with Iran and Indonesia on topics of
political justice, human rights and religious pluralism. Professor Hammer is a member of the Research Centre
“Religion and Transformation in Contemporary Society” at the University of Vienna andhe currently serves as
a member of the Board of Advisors of the International Development Law Organization (IDLO).
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Maitre-assistant et HDR en science politique. Avant de réintégrer I'université Tunisienne, il était chercheur associé
aupres de l'institut Universitaire Européen a Florence. Ces centres d'intérét portent sur les relations entre I'UE et la
région MENA avec un focus sur la question migratoire, d'un coté. De l'autre coté, il travaille sur la nature du régime
politique tunisien, la question de la laicité et la problématique de la justice transitionnelle en Tunisie
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Secularity of the State, Religious Reform, and the Role of Religions in Secular Democracy
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Democracy, Christianity and Islam. The case of the Netherlands
Jan Jaap De Ruiter Gu 9y 95 wl> Og>

Le PJD marocain au miroir de la démocratie chrétienne : La question de la démocratie
Jold ug

Religion et politique: la sécularisation d'Ennahdha au miroir de la démocratie chrétienne italienne

Bader Karkabi 8,5 5.

Des dynamiques religieuses aux revendications politiques ou la gestation idéologique d’un islam politique.
Moussa Ibrahim eealy) owse

Democracy in a Crisis: Tirkish Islamism and Democracy

Necmettin Dogan ¢less o
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Des dynamiques religieuses aux revendications politiques ou la gestation idéologique d’un islam politique.
Moussa Ibrahim eealyl wge

Les peuples d’Afrique subsaharienne ont trés tot adopté 1’islam comme Religion. L’islam, ancré dans 1’imaginaire collectif africain, s’est
progressivement constitué comme un référent culturel et idéologique. Les mouvements religieux réformistes engagés a la fin du XIX® si¢cle qui
militaient pour le retour a un islam originel, rejetaient les croyances traditionnelles et contestaient le modele culturel colonialiste. Nonobstant la
constitution d’un Etat basé sur le sentiment d’un nationalisme unitaire, on assiste a une résurgence des particularismes religieux.

Le Niger est marqué ces derniéres décennies par une mutation et une reconfiguration de son champ religieux. Des mouvements contestataires qui
se revendiquent d’une idéologie a base religieuse émergent. Mieux, d’un militantisme idéologique, ils se transforment en luttes armées au nom
d’idéaux religieux défendus par des acteurs que les Etats peinent a contenir. Cette récupération politique au nom d’un idéal religieux alimenté par
une symbolique forte qui attire la sympathie des couches sociales défavorisées doit interpeler les acteurs politiques.

Dans cet article, nous tenterons, a partir de données primaires et secondaires, d’analyser les dynamiques du militantisme islamique au Niger.
L’objectif est de montrer dans quelle mesure celles-ci contribuent a 1’émergence d’un mouvement politique de I’islam, dans un contexte de

démocratisation ou les débats contemporains sur 1’islam et la politique oscillent entre discussions sur démocratie et terrorisme. Défiance de
Iautorité de I’Etat par les groupes djihadistes et rejet de la laicité et du modele éducatif a 1’occidental, approbation de la sharia sur fonds de
menace terroriste, sont quelques indicateurs sur lesquels se basera notre analyse.
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Is Turkey’s AK Party Islamist or Developmentalist?)
Ahmet uysal Jlay| e

In the Middle East there is a big debate about Islamism and Secularism and Turkey's AK Party is quickly framed as an Islamist party after it
opposed the exclusion of the Islamist parties from the political process in the Arab world. However, the question of whether or not the AK Party
is Islamist requires further elaboration. First, the AK Party was born in an ultra-secular environment of Kemalist Turkey and adopted itself to the
secular environment. It still operates in the same context while it managed to softened the meaning of secularism during its 16 year rule in
Turkey. Second, the AK Party never defined itself as 'Islamist' despite the fact that it made many references to the Islamic teachings and tradition.
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During the initial period it defined itself as a 'conservative democracy' with strong references to liberal values of freedom and justice in politics,
education, health and economy.

The AK Party is a unique mix of Erdogan’s vision and experience and Turkey's political and sociological dynamics. Erdogan personally grew up
in a conservative environment. He faced the difficulties from from the secularist practices but always kept a reformist agenda. This reformism is
backed by the dominant Sufi tradition as well as the relative openness of the democratic process in Turkey. The AK Party leaders also realized
the Welfare Party's identity-based method failed to operate within the secular and semi-democratic context. Therefore, Erdogan and his friends
wanted to revise the method and dicourse by making peace with democracy and secularism.

Erbakan's Milli Goriis approach was a mix of Third-worldism and victimization loaded with religious values. The AK Party left this Third
worldism that is common among Islamic parties in the Arab world. Instead, he defended working with both the East and the West and especially
wanted to make Turkey a member in the European Union, unimaginable for Islamists. In the discursive level, the AK Party focused on
democracy, freedom and human rights. For example, the AK Party framed the headscarf issue as a human right rather than as a religious
requirement while patiently waiting for 9 years to solve the problem. This is a major sign of its practical reformism rather than rushing idealism.

In its 16 year rule, the AK Party leadership focused on popular legitimacy, rather than religious ideals in poltics but they maintained piety in their
personal lives. Their success comes from their ability to normalize Muslim identity and tradition in Turkish politics. Another aspect of the AK
Party model is that it was able to emancipate societal forces from state intervention to let them contribute to social and economic development.
Rather than solving all problems of employment, education and healthecare by itself, the AK Government encouraged the private sector and
facilitated the operation of civil-society organizations. Unlike the state-centric old regime, Erdogan’s associates has trusted civil society and
relieved the pressure on their activities. At the end, both private sector and civil society contributed to the wellbeing of Turkish society, creating a
developmental legitimacy instead of ideological legitimacy (religious or secular).
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Religion et politique: la sécularisation d'Ennahdha au miroir de la démocratie chrétienne italienne
Bder karkabi 2,5 ;.

Notre interrogation est née d’une insuffisance. L’attrait des chercheurs pour le mirage turc et leurs indifférences par rapport a la démocratie
chrétienne a alimenté notre conviction quant a 1’exigence d’une étude comparative entre deux univers qui n’ont cessé de cohabiter. En
interrogeant I’islam politique dans sa spécifité tunisienne et la démocratie chrétienne dans sa version italienne, on cherche a scruter deux
phénomenes qui se distinguent dans 1’espace et dans le temps, en dressant simultanément les paralleles et les convergences utiles pour mieux
appréhender la contribution de chacun au processus démocratique et son accommodement a la modernité. Le choix de I’Italie et la Tunisie n’est
pas incongru. La décolonisation dans le cas tunisien et le Risorgimento en Italie ont été respectivement 1’ceuvre d’une élite qui a mis au-devant de
la sceéne la laicité comme mode de gouvernance. Orphelin des fréres musulmans, Ennahdha apparait comme une réaction contre le bourguibisme,
appelant a 1’édification d’un Etat islamique. La D.C Italienne, en revanche, hérite d’un puissant parti politique a-confessionnel, le parti populaire
de Don Sturzo, marquant la réconciliation des catholiques avec la politique. Cette réconciliation nait également de la pensée de Pie XII. Dans son
appui au régime démocratique, il nous parait instructif de le confronter a la pensée de Rached Ghannouchi, pour s’arréter sur les mérites et les

limites d’une saine démocratie en islam.
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International Symposium on Religious Reforms, Christian Democracy and Political Islam, Comparative Approach of post-Arab spring
Enzo Pace s 93!

In the second post-war and the post-fascist period, Italy was a laboratory for a political experiment: a party in power of religious inspiration. It
was the Christian Democracy (DC), a unique experiment in Europe, which ended definitively with the crisis of the political party system in 1992,
which overwhelmed the Socialist Party too and, later, the Communist Party.

The paper deals firstly with the reasons that have made possible the birth and the political affirmation of the DC, remained firmly in power for

more than forty years. Secondly, the author will examine the reasons that have determined the crisis of this party not only from the political point
of view (progressive decline of the electoral consent) but also by cultural and socio-religious changes.

The DC could count on two favorable conditions: a) an international conjuncture (the cold war) that defined the political field as the theatre of a
clash of civilizations or, in the Italian case, as a sort of new war of religion (Catholicism vs. communism). b) The provision of a large social
capital managed by a powerful institution, well organized in society, such as the Catholic Church. DC was actually a constitutional Catholic
party, whose founders participated in the resistance against fascism and written together with other political forces the new democratic
constitution. The leaders coherently accepted the rules of the democratic game, even when the society which they aim to shape according to the
principles of Catholic doctrine, began to secularize itself and to manifest a need for cultural modernization.
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Secularity of the State, Religious Reform, and the Role of Religions in Secular Democracy
Stefan Hammer, Vienna

Religious civil wars in early European modernity have induced the secularisation of state power, which has subsequently been complemented by
guarantees of individual freedoms, notably of religion, conscience and opinion. Thus, the secular liberal state has originally been achieved
against the resistance of exclusive but irreconcilable religious truth claims.

At first, the consolidation of a secular and democratic environment represented a challenge to the traditional Christian churches, but eventually, it
had a domesticating effect on them. By now, they have not only come to accept, but they mostly also endorse and defend human rights,
especially religious freedom, and the secularity of the democratic state. At the example of the Catholic Church, it can be shown that this is not the
mere result of a superficial adaptation to irreversible circumstances, but it reflects an intrinsical renewal in the understanding of the Christian
religious message itself.

Such an achievement on the part of churches and other religious communities allows for the secular political arena to open itself also towards
positions shaped by religious attitudes. As opposed to a laicist shielding against any religious input, secular democracy may thus profit also from
religiously grounded intuitions and contributions (Juergen Habermas). However, such an openness is only legitimate as long as both positive and
negative religious freedom for all is guaranteed and religious and ethical neutrality in the governance of the public sphere is being observed.
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Democracy, Christianity and Islam. The case of the Netherlands|

Jan Jaap De Ruiter 9, 95 wl> Os>
The 1848 Constitution shaped the democracy of the Netherlands based on the Principles of the French Revolution. It foresees in a bicameral
system with representatives elected by the people. The Constitution was adapted several times but its founding principles remained the same until
today. The first political party that was formed in the Netherlands was in 1879 the Anti Revolutionary Party, a Christian party that, as the name
clearly shows, opposed the Enlightenment principles on which the Constitution was based and that, at the same time, gave rise to the possibility
for Christians to organize themselves and obtain in the end political power. In the twentieth century governments always consisted of at least two
parties as none ever obtained a majority in parliament, and in the period 1918-1994 (76 years) one of those parties was a Christian party, be they
protestant, catholic or both. The Christian parties have always stuck to the democratic principles of the Constitution but did their best to influence
the Kingdom as much as possible with Christian values. One of the achievements of the Christian parties was that they succeeded in 1917 in
having the State finance education on a confessional basis. This law, article 23 of the Constitution, is valid until today. Apart from the major
Christian parties, the country has an orthodox Christian party, the Political Reformed Party (SGP, established in 1918) that formally strives after
a Christian theocracy in the country but that never got more than 3 or 4 seats in the 150 seat Parliament. It did not allow women to become
member until, only in 2010, the European Court for Human Rights ordered it to do so. Recently an Islamic political party, called DENK, entered
the Parliament with three seats.
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Le PJD marocain au miroir de la démocratie chrétienne : La question de la démocratie

Jols i

11 est question dans cette proposition de présentation de vérifier I’hypothese postulant que ce que 1’on appelle a tort ou a raison « I’islamisme
modéré/réformiste », en négociant avec les normes politiques modernes, serait en train de reproduire une expérience trés remarquablement
semblable, mais qui s’est déroulée dans le monde chrétien occidental a savoir 1’évolution théorique et organisationnelle du christianisme
politique qui a donné naissance, a la suite d’un long parcours de révisions intellectuelles, a ce que ’on appelle aujourd’hui « la démocratie
chrétienne ». Notre étude couvre un contexte et une question de recherche bien précis. Elle se focalise exclusivement sur la question de la
démocratie, selon une approche comparative entre le processus idéologique et organisationnel du parti de la Justice et du Développement au
Maroc (au pouvoir gouvernemental depuis 2011) et celui de des partis démocrates-chrétiens en Europe, principalement.

Les conclusions de cette étude nous ont mis face a une différence capitale entre la doctrine des démocrates-chrétiens et celle de notre groupe
d’étude a I’endroit de la démocratie. Si la conversion des démocrates-chrétiens a la démocratie fut complete et s’est effectuée en réconciliation
considérable avec la littérature des Droits de 1’homme et les libertés individuelles, les islamistes de notre groupe d’étude operent leur
hypothétique conversion a la démocratie en se dissociant de cette littérature. On devrait ainsi examiner de nombreux facteurs de divergence
contextuels et culturels avant de pouvoir considérer I’islamisme comme étant un équivalent du christianisme politique en terre d’Islam et de
considérer les partis démocrates- chrétiens de I’Europe comme étant 1I’avenir de 1’islamisme modéré/réformiste.

[Democracy in a Crisis: Turkish Islamism and Democrac

Necmettin Dogangsle s (nilawd

Although Turkey has a relatively long democracy experience, it has never been a stable democratic country. Nowadays, the future of Turkish
democracy is again an important topic among politicians, business people and social scientists. One of the main tasks of this paper is to discuss
the relation between understanding of democracy of Turkish Islamists and historical structuration of Turkish politics. Whereas Christian
democracy has been shaped mostly by class conflicts and economy policy, politics in Turkey and generally in Muslim countries have been
determined by the discussion about the causes of backwardness and possible ways of progress and development. However, this ideological
conflict has been also related with a historical class conflict, a struggle between center and periphery, at least in Turkish case. This historical
political-cultural and economic conflict also has influenced the understanding democracy of Turkish conservatives and Islamists. Based on these
presuppositions, this paper establishes a relation between current political situation in Turkey and democracy understanding of Turkish Islamists.
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Les islamistes au pouvoir: partis de gouvernement ou structures révolutionnaires?|

Sami Amghar lis] sew

l'intervention a pour but de rendre compte des mutations idéologiques des islamistes et de montrer que celles-ci sont moins liées a une révolution
idéologique interne qu'a des contraintes et impératifs politiques externes. La prise ou la conservation du pouvoir implique pour les islamistes de
tisser des alliances et de faire des compromis qui transforment leurs idéaux de départ.

L’islam au Sénégal a I’épreuve u réformisme
Seydi Diamil Niane ¢l Jeobis (sl

Ce fut un temps o Paul Marty (1882-1936) pouvait écrire dans ses Etudes sur l’islam sénégalais que: « Les noirs islamisés du Sénégal se
classent d’eux-mémes et sans exception, sous la bannicre religieuse des marabouts et ne comprennent I’islam que sous la forme de I’affiliation a
une voie mystique, ou plus exactement sous la forme de 1’obéissance a un “‘Serigne’” ou a un “‘Tierno’ ; leur grand titre de gloire et leur
profession de foi sont d’appartenir & un marabout. A toutes les questions, ils répondent invariablement et d’un seul jet : ‘‘je suis Musulman, et
mon marabout est un tel’””. L’un ne va pas sans I’autre. Etre musulman, c’est obéir aux ordres de son marabout... '». L’islam au Sénégal, a
pendant des années, compte tenu méme de ’histoire de la propagation de la religion musulmane dans le pays, dominé par les confréries soufies.
Ces dernicres décennies, le pays a connu une transformation religieuse due a I’arrivée d’autres mouvements qu’on qualifie de « réformistes ».
Parmi ceux-ci, certains sont plus proches du courant réformiste salafiyya fondé par Muhammad ‘Abduh pendant que quelques autres
mouvements se réferent au salafisme wahhabite ou militent pour 1’islam politique. Le point commun entre tous ces mouvements étant la réforme
de I’islam confrérique, nous avons fait le choix de les qualifier de réformistes.

Quelles sont les origines historiques, stratégies apostoliques et orientations idéologiques des différents mouvements réformistes sénégalais ? En
quoi leur apparition a participé a un changement de la pratique de I’islam qui, aujourd’hui, n’a plus beaucoup a voir avec la description de Paul
Marty ? Comment les confréries soufies essayent-elles de résister aux différents groupes réformistes au Sénégal ? Voila quelques questions
auxquelles notre proposition de communication tentera de répondre.

! Paul Marty, Etudes sur lislam au Sénégal, Paris, Ernst Leroux, 1917, t.1, p.3.

31



old 3\.».3.45@ C)La)" oyl ‘_g Belyd tdizmpud | é}qél-\i‘ C)Lé}"
Lbio Gy

poall g LU L o G LY 89! Ll Laany 0 LS ctlaima 3 oo 3T 339 Tl Lgo St IS Buse sl coplams (pppiiadl yall 3 0lid § AaetiSIl e
¥ Ba g ¥l Baaadl Coltll e e a3 35M5 i L e cgaadl Bl (LT WS ol s plmtdl s s 09 uS3IS0) 2uniST1 oy e

Aleladl ) sleadl 5l asTg «gs SN 2 9,10 gy Badlanl ussy 0S5 «2uodlua¥! (2015-1924) sl Hlsiunne ol ylall 4ys J5¥1-1

Ol 2t 3 cpaolall 519 o3l llauSI/A el og a1 2K ae (1997-1930) Aagls: (s 1 2yes 25l 15-2

Ayl 4l gyl 5,58 § el Loy ilag ollall o sy Gl a3l (e Shisls Ty crsanliadly e 901 cndspadly lidl it 5yalls olim Slse 62 okl
TS Lo 39 T g (s Lzl Gile i O Laiuy (g Salin 13,5l 23819 5LoY1 Aally Jams 13 gl Gy slall ads JU) @oadl) e 455589 43T
shyal sloes ¥ ecuniidl o § 61528 AaBlul adunig poall 4l seots uuaiyd LLII 52 Lo ()3 i gond e (gl Silipaad § ey ol Lod copunad Tasliug 0 Lguds
il 2000 ale del ) Gkl peizell iy ol Lawday Golill Gpall JSall & lagee T3 1555 i) DAl a8 < Fsadll [Sall 3 5555 sl was elld Jly dule
okl Losls oL Gl claddl Losls «ols¥ oyl 4t Ly il Jaz szgn 00U udd Aagls usd dpeall 1 Lal . odliell 2t (el § 9,den (o tSI1 ) Ry
& Jos Mo BT gl Lo 131" 15359 Jsin IS Laag «potanlly 2SO 3 8LL1 g5 Jlme § 83Ty Gigoms 4l il ruSall utly ol J) Jsumpl] 3llais iy (Bl dl 5 o Lui Y6
G U158 (peg oudlly AbLall Lpid (3 Lo Yo (8T,L15 Janpdl s ol8dal) 3eedSTs Apoman | 8ladl Cains e 4993 8 ygumy Joeg "Ll S § Ligld ad Ll ¥
) gl Alos¥ Ltk o 3" 1) d6linyad (pod o Byl § otly 05 ¢ caolall a1 "Tan (32909 ot «Cilid] 90 U Laoms iy W9 Tty G (gl sl sl i
"alle Al comnl il oo ¥ oLl " sing el 351 G @osell ol 9o e Lags 585 065 "pgal) Ll o 54 e W1 oYl il Yy e umi¥ e 50 e
Lol g, slasl e 20 e AL b o Ll e bl adas o 2L Ll

Jilall de Caiaia

oY) il ghe U 25 ¢ Dl Flandl 3 Ll ZOlal) DAL U3V Gl ) slae Gl YA (e AN Sl Al 23" Allis 85 e sl) Al all Caas
At 5 L A5l 68 pealaall ALY A5 o) (3 35 5l IS e a1 Gung s ¢l 230l 381 8 3 jal) Allis e GBI say 5 chadeiall AaDlaY) (s 50 () ol

32



Lol ys3lmag JET¥1 Loy d s Jolydiesctll 5L

il il e

e Lpd cuallail G sguadl Byt dabons I (g0 "didiadd] Lty ¥l g (30 gt Bl § Ldgtl) L) 455> y5 IS (0 Jolydaall 23L¥] £ 990 Jgliki

& oaell Gsilally Gigasall ozl e yaladl ciloyiee o pie! Lilyly 48, mmta9 48 0 dlased LEY @Mas¥l dlase) sl congas 4T S35 Ao Wasls po yalall sl
2503 J) ally aaulls Lacay Loy 2011 § 85910 s 0 IS el oS Syt Al Aol o5l s (0 a9 £ Lez¥) i (10 039 (o (£150 sgeadl s
Zoslia lalasyl Jazms Jl3a Yo Luadly Y yoass s ¥ I8AT | Ll (9 USAS Al (S0,15 oWl (opondl S 13 2011 bl s i zmailinls (£339 dyd

Gl et b qilgiuae s e La@l d5 s Oslelall Lleomy 08 & cladadll (S (e Balizes (£5)1 1da ol (T caslally . augio ste dlo 0 J) siaalls Jgoell
enisy gl ALY (o gualaal ¢ 5o (qadh il (e (uselss By . iady (SIS Ay Adalaa J) 5,81 ke adlol Lod Lol ¥y el L8 Ll (35l (o0 2l
Al & 50amdl § parmll Boaisy Aol eliy Bole] § Aealudl gdge oy of 443 ASLaLl ol @Sl 135 aBgn (po 355 Likal) Eadany JUmll

A ey g et gl s e Joldasad] LY aeed Bl Jag § (gulissdl 2L 8530 L 3gd A gil] Byl D5 (30 o lpio ) wDLd yms Jis Ja

S oelnY! uilea (2 leg § doliiasall Bea¥l goes Jlan¥l gy Lo Selld § dulma Apmguns Jias Ja Al Slane of dempadl ahull Zam U 13 Bpssliad) Gl3s¥1 Jlias]

| oliad| Ladgo yily Lames solai duwistll B tl] 45, (b lidog )] s Maod¥Ty (svolicid] 53ecdT
e gall a2

S 515 L e Asmead] e WLt gamem i Luludy L Uli] Lajlinels duibalall s o Ll ssims (om0 Gleadl § bl w3 2 5, ] oS
"IV s "gaddl LY s Lelyo sl LY G LS aladl BLindl (g Algutll (e (aall Jumd 355 e loar "chius Chmmumey day iy Sursics Algsg e pdy’
sylai 3 Jtes U1 LSl Zela¥l s Lelyam Ll (gualiadl wDLy) 0 LeS 5l allas of zrgin LT Sladt 0 Lin (g 5,531 Lliady jilaidl 3 oy uams 315 s )
Al yaigell bl Gladl pals oSl allasll Zalsly sy adl e il Jilis "ed AaSLall" ot St HUSY! Ia 39 83 e Jsloed Liadasy learaadl) 13lusal
0o 703 Y ALl el o Gy bl LT s Lo I3 ey nsl] on G155l S L Slons 15 2adl 365 s 51 1 2016 § Rl 35,

33



e Sl el oliaians oo ) Ao 2udos Aele (g (udoty L@l A8, clanl CaS 03] ) ey o) bt g9, ddl Osasnn (uSaT Yy Ll )l diigs 254>
Fodl pplaill 1ia § ol @l Buegiagll leals 2l pasbiasd (b Lo Sauadlas] Baze 63 oliiiass o ] A laasl) by o5 2adlas] 45,5 (0 pglass a8
Alas Zadl pdas da S dobaal Ly I gulead! LU 2@l 83lis gy 1le Tleadluals Lpe Bias 2,59 Loy (goliws Bl el KT 2] 35> daz o)
) @Ilally uiss § @l oYl AS,m) Iyl sl Bua @l 3383 Ja Toslazmiad| po Laldl pamael ysshas 3yze ol ,Sall § ums s Ja Tauliadly B AJEEY 5upun

S gzl oudstll gobpand| a il § Biacld adigas 19 § Lasi duo Dol (3adxd (90 Lagas oY suslaad! LSl Hslaty Jag Slagas

34



